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25–28 Brethren, pray for us. Greet all the brethren with a holy kiss. I adjure 
you by the Lord to have this letter read to all the brethren. The grace of our Lord 
Yeshua Messiah be with you.
 Brethren, pray for us. – Paul has briefly lifted the Thessalonian be-
lievers up in prayer in v. 23 of this chapter. He now admonishes them 
to pray for himself and his fellow laborers as they traveled from one 
community to another, seeking to fulfill the mission for which Yeshua 
had sent them. Here, at the close of his epistle to the Thessalonica com-
munity of believers, he once again emphasizes the absolute importance 
and necessity that prayer be a consistent aspect of the individual believ-
er’s life as well as being a regular and significant reality in the gathered 
community of believers.
 The plural “pray for us” obviously includes Silvanus and Timothy, 
his co-workers in serving Yeshua and those who are believers in the 
local community of Thessalonica. He thus concludes this epistle in the 
same way that he opened it, with an emphasis upon the necessity of 
regular and consistent prayer for God to make their endeavors success-
ful, for the building up of the believers in the faith and thus ultimately 
to honor Him through the consecrated lives of His people.

Paul and Silvanus and Timothy, to the ekklesia of the Thessalo-
nians in God the Father and the Lord Yeshua Messiah: Grace 
to you and peace. We give thanks to God always for all of you, 
making mention of you in our prayers; (1Thess 1:1–2)

 Here, once again, we see that in the apostolic era, in which the ekkle-
sia Yeshua promised to build was founded and expanding, the active 
leadership in the local community of believers consisted of a plurality 
and not the role of a single leader or shepherd (pastor). Indeed, Paul 
himself consistently brought others with him as he went about visiting 
believing communities and he never addresses himself as having full 
authority just by himself. It is a biblical axiom that such a plurality of 
leaders is to exist in every local community as those who are qualified 
are recognized and appointed to a role of leadership. Such a need for 
multiple witnesses to establish the truth is based upon the Torah itself 
as well as upon the clear teaching of Yeshua.

On the evidence of two witnesses or three witnesses, he who 
is to die shall be put to death; he shall not be put to death on 
the evidence of one witness. (Deut 17:6) 
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A single witness shall not rise up against a man on account 
of any iniquity or any sin which he has committed; on the 
evidence of two or three witnesses a matter shall be con-
firmed. (Deut 19:15)

But if he does not listen to you, take one or two more with 
you, so that by two or three witnesses every fact will be con-
firmed. (Matt 18:16)

 Indeed, the Apostolic Scriptures are clear that the normal and ex-
pected pattern for overseers in the local assembly of believers (ekklesia)  
is that of plurality. There is not one example in the Apostolic Scriptures 
of any congregation or believing community that had only one leader/
pastor/teacher, i.e., only one overseer. Note the following texts:

When they had appointed elders (πρεσβύτερος, presbuteros)
for them in every church (ekklesia), having prayed with fast-
ing, they commended them to the Lord in whom they had 
believed. (Acts 14:23) 

From Miletus he sent to Ephesus and called to him the el-
ders (πρεσβύτερος, presbuteros) of the church (ekklesia). (Acts 
20:17)

Paul and Timothy, bond-servants of Messiah Yeshua, to all 
the saints in Messiah Yeshua who are in Philippi, including 
the overseers (ἐπίσκοπος) and deacons (διάκονος): (Phil 1:1)

 That the terms “elders” and “overseers” were used as synonyms in 
some of Paul’s letters is evident. Note the following:

For this reason I left you in Crete, that you would set in order 
what remains and appoint elders in every city as I directed 
you, namely, if any man is above reproach, the husband of one 
wife, having children who believe, not accused of dissipation 
or rebellion. For the overseer must be above reproach as God’s 
steward, not self-willed, not quick-tempered, not addicted to 
wine, not pugnacious, not fond of sordid gain, but hospita-
ble, loving what is good, sensible, just, devout, self-controlled, 
holding fast the faithful word which is in accordance with 
the teaching, so that he will be able both to exhort in sound 
doctrine and to refute those who contradict. (Titus 1:5–9) 
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Therefore, I exhort the elders among you, as your fellow elder 
and witness of the sufferings of Messiah, and a partaker also 
of the glory that is to be revealed, shepherd the flock of God 
among you, exercising oversight not under compulsion, but 
voluntarily, according to the will of God; and not for sordid 
gain, but with eagerness; nor yet as lording it over those al-
lotted to your charge, but proving to be examples to the flock. 
And when the Chief Shepherd appears, you will receive the 
unfading crown of glory. (1Pet 5:1–4)

 Likewise, in giving specific qualifications for leaders, Paul lists the 
qualifications for overseers and deacons, but does not list qualifications 
for elders (1Tim 3). This should be taken to indicate that elders and over-
seers were viewed by the Apostle as one and the same.

It is a trustworthy statement: if any man aspires to the office of 
overseer, it is a fine work he desires to do. An overseer, then, 
must be above reproach, the husband of one wife, temperate, 
prudent, respectable, hospitable, able to teach, not addicted to 
wine or pugnacious, but gentle, peaceable, free from the love 
of money. He must be one who manages his own household 
well, keeping his children under control with all dignity (but 
if a man does not know how to manage his own household, 
how will he take care of the church of God?), and not a new 
convert, so that he will not become conceited and fall into 
the condemnation incurred by the devil. And he must have 
a good reputation with those outside the church, so that he 
will not fall into reproach and the snare of the devil. Deacons 
likewise must be men of dignity, not double-tongued, or ad-
dicted to much wine or fond of sordid gain, but holding to 
the mystery of the faith with a clear conscience. (1Tim 3:1–9)

 Thus, Paul as well as the other apostles not only teach the plurality 
of overseers and deacons which should exist in the local community of 
believers, but likewise follow this pattern of “two or three witnesses” 
in their own work as commissioned by Yeshua Himself. Much would 
be gained in the local assembly of believers in our times if this pattern 
of multiple leaders and teachers was to be received as the norm.
 Greet all the brethren with a holy kiss… – The command to greet all 
believers within one’s community occurs only occasionally in Paul’s 
epistles1 and with the additional “with a holy kiss,” only in 2Cor 13:12.
 The “holy kiss” (φιλήματι ἁγίῳ) is found two other times in Paul’s 

1 cf. 2Cor 13:12; Phil 4:21; Rom 16:3–16.
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epistles, in Rom 13:13 and 2Cor 13:12. The word translated by the En-
glish “kiss” is the Greek word φιλήμα (philāma), a cognate of the verb 
φιλέω, “to love.” Such a “kiss,” as common in the Ancient Near East, 
and still practiced today to some extent in Europe, was to touch the 
person’s cheek with one’s own cheek in a close embrace. While this 
could be understood as an apostolic command to physically embrace 
one another in once’s local community, it is more likely that Paul’s use 
of this wording is to be understood metaphorically as “greet each other 
as a close associate” or even “as members of the same family.” 
 This exhortation of Paul is particularly important when one remem-
bers that the local believing community was made up of both Jewish 
and Gentile believers in Yeshua. The obvious social disparity between 
Jew and Gentile was not to remain within the body of Messiah. For all 
who are “in Yeshua” are thereby “brothers and sisters” in the Lord, 
members of the spiritual family of God. As one author puts it, writing 
about Paul’s instructions to greet one another with a “holy kiss:”

But it is especially noteworthy that it occurs in this letter, 
where friendship is what drives so much that is said, since 
a “kiss” in Greco-Roman culture was a natural greeting be-
tween friends, and especially within families, which is now 
the assumed relationship in the preceding vocative, “brothers 
and sisters.” Thus this word is a reminder to the whole com-
munity to keep their internal friendship alive, and demon-
strate it regularly with the kiss that denoted such friendship. 
What would be most remarkable about this expression of 
mutual Christian love within the believing community is 
the radical crossing of social boundary lines that would have 
been involved, not only between Jew and Gentile but also be-
tween rich and poor, slave and free.1 

 Here we see, once again, that the very basis of unity within the lo-
cal community of believers is first and foremost the unity we have in 
Yeshua. And this reminds us that to have such unity requires that each 
member grow in their understanding and appreciation for the believ-
ers union with Messiah in this life and for all eternity. While surely 
there will be differences of opinions, culture, personal preferences, etc., 
all of these are to be subservient to the primary imperative of recogniz-
ing our oneness in Messiah and thereby our eternal unity in Him.

1 Fee, Gordan, First and Second Letters to the Thessalonians in NICNT (Eerd-
mans, 2019), p. 232.
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 I adjure you by the Lord to have this letter read to all the brethren… – The 
opening words, “I adjure you” (NASB), translate the Greek Ἐνορκίζω 
ὑμᾶς (enorkizō humas) which could be more woodenly translated as “I 
put you under oath.” Thus, when followed by the words “by the Lord,” 
the apostle is stating that his words, now sent with the very authority 
of God Himself, are the divinely sanctioned truth which God, by the 
work of the Ruach HaKodesh, intends the recipients (and thus all of us 
as well) to receive his words as having divine authority. This is a clear 
reminder to us all that the Scriptures, being the very word of God in-
spired by His Ruach, are to be received and followed, understanding 
that they carry the very will and purpose of God for all whom He has 
redeemed unto Himself.
 Here, once again, we see the emphasis that Paul puts upon the spir-
itual equality of all who are “in Yeshua,” i.e., who have been truly re-
deemed by the work of the Ruach, are growing in sanctification unto 
Him and are thereby exercising the gift of faith in their lives, having 
been redeemed by the price paid by Yeshua’s infinite death, resurrec-
tion, and intercession. That Paul instructs the leaders of the Thessalo-
nian community to read his epistle to “all the brethren” emphasizes yet 
again the unity that exists in the local community of believers. While 
there are differing gifts members may have, as well as various levels of 
spiritual maturity, etc., the reality is that all who are “in Messiah” have 
an equal status before the Lord as having been redeemed by Him and 
thus eternally destined to be with Him forever.
 Interestingly, the Greek verb commonly used meaning “to read” is 
ἀναγινώσκω (anaginōskō), which literally carries the sense “to know again.” 
In the ancient world of the Apostolic Scriptures, the vast majority of peo-
ple did not have a personal copy of the extant scriptures, not to mention 
the writings of the Apostles (which had not yet been canonized). Thus, 
to those communities to which the actual epistle of Paul was sent, they 
had the grand ability to have the epistle read many times, which was no 
doubt for some, a repeated opportunity to memorize the text in order to 
be able to repeat it over and over again in their own family settings, etc. 
 Consider what it must have been like in a pre-modern world where 
books and printed materials were seldom owned by individuals in 
large quantities. Thus, if one were to retain the deeply important mes-
sage of an apostle, it would require regular attendance at one’s local as-
sembly. And even then, to actually have in one’s own possession a copy 
of the epistle would doubtlessly be a rarity. Let us therefore consider 
and rejoice in the great gift in having the inspired word of God in our 
hands and even in abundance!
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 The grace of our Lord Yeshua Messiah be with you. – It was the common 
practice to have an amanuensis write a lengthy epistle as the author of 
the “letter” dictated it to him. We know that at times Paul utilized an 
amanuensis, as is indicated, for instance, in his epistle to the Romans. 
For at the closing of the epistle we read:

The God of peace will soon crush Satan under your feet. The 
grace of our Lord Yeshua be with you. Timothy my fellow 
worker greets you, and so do Lucius and Jason and Sosipater, 
my kinsmen. I, Tertius, who write this letter, greet you in the 
Lord. (Rom 16:20–22)

 Some scholars suggest that if Paul was utilizing an amanuensis to 
write out this epistle to the Thessalonians, then it would have been a 
common custom to take the “pen” from the amanuensis and to write 
the final lines in his own handwriting. This would give further proof 
and attestation that the epistle had come from Paul himself.
 Once again, Paul emphasizes the grace of God given through the 
sacrifice of Yeshua Himself on behalf of all whom He would save. 
Grace (χάρις, charis), as defining the divine purpose and intention to 
save sinners to forever be His, is entirely of His sovereign and omnip-
otent power and purpose, and cannot be earned, purchased, or in any 
way obtained but through receiving His appointed gift by exercising 
His additional gift of faith. The common acronym to define grace is 
worth remembering: GRACE is “God’s Riches At Christ’s Expense.
 That Paul utilizes the full name of our Savior is also significant. In 
referring to our Savior as “Lord” (κυρίος, kurios), he is emphasizing his 
eternal, divine nature and being. Our Savior is one with the Father and 
the Ruach, without beginning or end, and together with the Father and 
the Ruach is the Eternal God.
 “Yeshua” (ֵיֹשּוַע) means “Savior,” and we know that the Scriptures 
clearly teach us that there is one and only one way by which a sin-
ner may be eternally saved from the penalty of their sin, and that is 
through the infinite price Yeshua paid by dying in the place of the sin-
ner and coming back to life on the third day as proof that His infinite 
sacrifice was fully received by the Father, a payment that can only be 
received by faith in Him.
 “Messiah” (ָמִֹשיַח) means “the Anointed One.” Yeshua, and He alone 
is able to pay the infinite price to redeem sinners, for sin is an infinite 
transgression against the infinitely holy God, and since “the wages of 
sin is death” (Rom 6:23), only an infinite life could be given to pay the 
infinite penalty and thus to redeem sinners unto Himself.
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 But not only did Yeshua pay the penalty of sin for all those whom 
the Father gave to Him, but He also lives to make intercession for them 
to secure their eternity in the glories of heaven.

All that the Father gives Me will come to Me, and the one 
who comes to Me I will certainly not cast out. For I have come 
down from heaven, not to do My own will, but the will of 
Him who sent Me. This is the will of Him who sent Me, that 
of all that He has given Me I lose nothing, but raise it up on 
the last day. For this is the will of My Father, that everyone 
who beholds the Son and believes in Him will have eternal 
life, and I Myself will raise him up on the last day. (Jn 6:37–40)

For by grace you have been saved through faith; and that not 
of yourselves, it is the gift of God; not as a result of works, so 
that no one may boast. For we are His workmanship, created 
in Messiah Yeshua for good works, which God prepared be-
forehand so that we would walk in them. (Eph 2:8–10)

The former priests, on the one hand, existed in greater num-
bers because they were prevented by death from continuing, 
but Yeshua, on the other hand, because He continues forever, 
holds His priesthood permanently. Therefore He is able also 
to save forever those who draw near to God through Him, 
since He always lives to make intercession for them. (Heb 
7:23–25)


