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The call of God brings about one’s initial exercise of faith resulting in 
salvation (1Cor 7:17–22) and presents the promise and hope of eternal 
life (Eph 1:18; 1Thess 5:24; 2Thess 2:14; 1Tim 6:12). It also establishes cov-
enant relationship between those who are called so that they become 
vitally united together in Yeshua (Col 3:15).
 The other Apostles likewise speak of this efficacious calling of God 
upon those who are saved. The author of Hebrews refers to his readers 
as “partakers of a heavenly calling” (3:1). Peter speaks of those who 
are saved as having been called “out of darkness into His marvelous 
light” (1Pet 2:9). Peter notes that this calling results in following in the 
footsteps of Yeshua, which may inevitably involve suffering (1Pet 2:21) 
as well as inheriting a blessing (1Pet 3:9) and obtaining eternal glory 
in Messiah (1Pet 5:10). Peter also admonishes his readers to “be all the 
more diligent to make certain about His calling and choosing you” 
(2Pet 1:10), by which he means that one who is truly called and chosen 
will evidence this divine work through a life of righteousness.

13 For this reason we also constantly thank God that when you re-
ceived the word of God which you heard from us, you accepted it not 
as the word of men, but for what it really is, the word of God, which 
also performs its work in you who believe.

 For this reason – In the previous verses (2:1–12), Paul has further elu-
cidated that which he states in 1:5.

…for our gospel did not come to you in word only, but also in 
power and in the Holy Spirit and with full conviction…. 

In giving thanks to God for their reception of the gospel, Paul empha-
sizes that the gospel message initially given to the Thessalonians was 
not merely the words of Paul and his colleagues, but rather was the di-
vinely ordained message of the gospel given “in power and in the Holy 
Spirit.” As such it was divinely planted within those who believed, 
bringing about true conviction and therefore divinely enabling recep-
tion of the gospel through the gift of repentance and faith.
 Now, in v. 13, he continues to point to the genuine proof of their hav-
ing exercised saving faith in Yeshua by pointing to the change in their 
lives, which likewise hearkens back to his opening words in 1:6.

You also became imitators of us and of the Lord, having re-
ceived the word in much tribulation with the joy of the Holy 
Spirit….
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 … we also constantly thank God – Here, once again, we see the Scrip-
tures clearly teaching us that while we are to be servants of the Lord, 
proclaiming the glorious message of the gospel to people everywhere, 
it is God’s sovereign work of grace that grants the gift of repentance 
and faith to those who will receive the message of salvation in Yeshua 
for themselves. Paul and his colleagues emphasize that the Thessalo-
nian’s reception of the gospel was truly the work of the Almighty and 
not to be attributed to something they accomplished. All credit and 
thanks must go to the Almighty for drawing all who would be eternal-
ly saved unto Himself, granting them repentance and the gift of faith 
and thus securing their eternal salvation. And He accomplishes this 
eternal transformation through the proclamation of the gospel message 
by those who are His. We are reminded of Paul’s words in 1Corinthi-
ans:

I planted, Apollos watered, but God was causing the growth.
So then neither the one who plants nor the one who waters is 
anything, but God who causes the growth. (1Cor 3:6–7)

 … that when you received the word of God which you heard from us, you 
accepted it not as the word of men, but for what it really is, the word of God–
 Here Paul clearly states that the message he and his colleagues 
brought to Thessalonica was the message of the gospel in Yeshua, but it 
was even more than that: as an apostle commissioned by Yeshua Him-
self, these words which he wrote to the Thessalonian community were 
not simply common verbal communication but comprised the very, in-
spired “word of God.” What is more, Paul makes it clear that the Thes-
salonian believers also recognized that the gospel message Paul and 
his colleagues brought to them was not something they had developed 
but was the very revelation of God’s magnificent saving grace accom-
plished by the work of Yeshua, applied and made active by the regener-
ating work of the Ruach HaKodesh (Holy Spirit).
 The application of this important truth is clear: we are not to view 
ourselves as “sales representatives” doing our best to persuade people 
to accept our “product” of eternal salvation. Rather we are “sowing 
seeds” and trusting God to “bring the rain and sunshine” in order for 
the “seeds” to sprout and bring forth fruit. What is more, when we 
recognize this biblical truth, we likewise affirm that our part in God’s 
magnificent plan of saving sinners is constantly to share the gospel 
message with others, both by word and actions, and to know that God 
will use this message to bring to Himself all whom He will save.
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 This is very freeing! We are not “salesmen” trying our best to get 
others to “buy our product.” Rather, we are heralds of the “good news” 
(the Gospel) and trust that God will cause the seeds of the gospel that 
we “plant” to come to life in those He has given to Yeshua.

All that the Father gives Me will come to Me, and the one 
who comes to Me I will certainly not cast out. For I have come 
down from heaven, not to do My own will, but the will of 
Him who sent Me. This is the will of Him who sent Me, that 
of all that He has given Me I lose nothing, but raise it up on 
the last day. (Jn 6:37–39)

 …which also performs its work in you who believe. – It is by the power 
and work of the Spirit of God that the inspired word of God is activat-
ed in order to produce the divinely intended purpose. In our text Paul 
makes it very clear that the divinely inspired scriptures are energized 
to bring about God’s perfect will among those He will eternally save. 
This is precisely what the writer to the Hebrews means when he wrote:

For the word of God is living and active and sharper than any 
two-edged sword, and piercing as far as the division of soul 
and spirit, of both joints and marrow, and able to judge the 
thoughts and intentions of the heart. (Heb 4:12)

 To state that the “word of God” is living and active means that 
among those who are divinely called to receive the Lord of the mes-
sage, i.e., Yeshua, they will be granted repentance and saving faith. But
not all will respond to “the call” but there will inevitably be those who 
reject the gospel and remain lost in their sin. Surely the gospel message 
is to be given to all, which likewise indicates that there is a twofold 
consequence tied to the gospel proclamation. For those who receive the 
gospel message via the means of faith, eternal salvation is granted. To 
those who reject the call of the gospel, they will eternally be subject to 
the wrath of God.

For the word of the cross is foolishness to those who are per-
ishing, but to us who are being saved it is the power of God. 
(1Cor 1:18)

Yeshua taught a similar message in Matt 22:14, regarding the parable 
of the king who gave a wedding feast for his son and invited everyone 
to attend. Many did not accept the invitation, and even some who did 
come were not properly attired and were removed from the festive cel-



62  [2:13]

ebration. The primary lesson of the parable is given by Yeshua as the 
conclusion:

For many are invited, but few are chosen. (Matt 22:14)

 The idea of the “many” (πολλοί, polloi) in contrast to the “few” (ὁλίγοι, 
holigoi) is well established in early Jewish and Christian literature. For 
instance, 4Ezra 8.1 has the phrase, “The Most High made this world for 
the sake of many, but the world to come for the sake of the few,” and 8.3 
has “Many have been created but few will be saved.”1 Interestingly, the 
Epistle of Barnabas 4.14, referencing our verse, offers a slightly different 
Greek version of the phrase: πολλοί κλητοί, ὀλὶγοι δὲ ἐκλεκτοὶ εὑρεθῶμεν, 
“many are called, but we find few chosen.”
 We rightly ask how this saying of Yeshua functions as a conclusion 
of the parable. It is obvious that “many” were invited to the wedding 
feast, for when the initial invitees refused to come, the king sent his 
slaves to invite everyone they found at the crossroads. So how are the 
“chosen” represented in the parable? The many who filled the wedding 
hall remain, which seems to indicate they are “chosen,” and only one 
is cast out (which seems to symbolize those “not chosen”).  Perhaps 
the answer to this is simply to understand the phrase to mean “all are 
called but not all are chosen.”
 Once again, this should motivate all who are truly believers in Ye-
shua to be regularly active in sharing the gospel message, living it out 
before a watching world, and being heralds of the “good news” both 
through living in a way that honors our Lord as well as being active in 
telling others of the great salvation secured by Yeshua via His death, 
resurrection, and ascension to the Father. This can be done in full con-
fidence that it is by the power of the Spirit in harmony with the Father 
and the Son, by which those who are chosen will surely be granted 
saving faith and will be kept by the Almighty to dwell in eternity in 
His very presence. We are not “selling” the good news of the gospel but 
proclaiming it both in word and actions. It is not our ability to make 
the gospel message attractive that will win the lost of Messiah. It is the 
power of the Ruach convicting, granting the gift of faith, and draw-
ing the elect to exercise that faith in true repentance and acceptance 
of God’s unspeakable gift of eternal salvation. Our responsibility is to 
give the pure and unaltered biblical message of God’s grace in Yeshua 
to sinners.

1 Note here that “many” must be equivalent to “all.”
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For I am not ashamed of the gospel, for it is the power of God 
for salvation to everyone who believes, to the Jew first and 
also to the Greek. (Rom 1:16)

For indeed Jews ask for signs and Greeks search for wisdom;
but we preach Messiah crucified, to Jews a stumbling block 
and to Gentiles foolishness, but to those who are the called, 
both Jews and Greeks, Messiah the power of God and the 
wisdom of God. (1Cor 1:22–24)

 As Paul states in our verse, the “word of God” in the gospel message 
not only calls the elect to exercise faith in Yeshua, but also “performs its 
work in you who believe.” Here, the verb “performs” (ἐνεργεῖται < ἐνεργέω) 
is a present-tense verb, indicating the ongoing, ever present activity of 
the word of God in the life of the believer. Even as the truth of God’s 
word was the key that opened the door to all who believe, showing the 
need to repent before God and accept by faith the gift of salvation pro-
cured by Yeshua, so the Scriptures made alive by the Spirit remain the 
life-line of the believer as they grow both in their desire and ability to 
walk in the footsteps of their Savior Yeshua, and to be trophies of His 
saving grace before a watching world.

14 For you, brethren, became imitators of the churches of God in 
Messiah Yeshua that are in Judea, for you also endured the same suf-
ferings at the hands of your own countrymen, even as they did from 
the Jews,

 For you, brethren… Referring to the believers in Thessalonica, Paul 
uses the term “brethren” to refer to the whole “assembly of believers.” 
This is because the Greek word ἀδελφός (adelphos), “brother,” could be 
used in ancient Greek to mean “brothers and sisters,”1 and obviously in 
this text Paul is referring to the “family of God” within the local assem-
bly of believers.
 became imitators of the churches of God in Messiah Yeshua that are in Ju-
dea…Obviously in Thessalonica, nearly all who were members of the 
local assembly of believers were Greek in contrast to the believing as-
semblies in Judea which were primarily made up of Jewish believers. 
That Paul uses the term “imitators” (μιμηταὶ, mimētai) to indicate that 
the Jewish believers in Yeshua who made up the assemblies in Judea 

1 BDAG, “ἀδελφός,” p. 18.
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could clearly be examples for the Greek assembly of believers in pagan 
Thessalonica. For the believers in Judea formed a fitting model to show 
that persevering, even and especially in the face of suffering for their 
open faith in Yeshua, was a valid mark of how truly authentic their 
faith in Yeshua was. Some have questioned why Paul uses the Jewish 
believers in Judea as a kind of “bench mark” to which others should be 
measured when there were plenty of examples of believers in Yeshua 
who live in Asia Minor who were being persecuted as well. It seems 
possible that the answer is this: the promise of the Abrahamic Cove-
nant, that “in you all the families of the earth will be blessed” was at 
the very foundation of Paul’s perspective, for he envisioned the ekklesia, 
the “church” which Yeshua Himself promised to build, as having its 
beginning among the Jewish believers and then expanding from there 
to encompass all the nations. Thus Paul points to the believing commu-
nity in Judea as the “starting point” from which the Abrahamic cove-
nant would be realized. We remember the words of Yeshua:

I also say to you that you are Peter, and upon this rock I will 
build My ekklesia; and the gates of Hades will not overpower 
it. (Matt 16:18)

We likewise may note His instructions to His disciples:

So when they had come together, they were asking Him, say-
ing, “Lord, is it at this time You are restoring the kingdom to 
Israel?” He said to them, “It is not for you to know times or 
epochs which the Father has fixed by His own authority; but 
you will receive power when the Holy Spirit has come upon 
you; and you shall be My witnesses both in Jerusalem, and in 
all Judea and Samaria, and even to the remotest part of the 
earth.” (Acts 1:6–8)

 for you also endured the same sufferings at the hands of your own coun-
trymen, even as they did from the Jews. – Now Paul shows the continuity 
between the Jewish believers in Judea and the believing community in 
Thessalonica: they both suffered and were persecuted for their faith in 
Yeshua. That he considers their suffering to be the same surely means 
that both the Jewish believers and the Gentile believers held to the 
same “faith in Yeshua” and likewise were persecuted for their faith. 
The obvious reality is that both groups were openly confessing Yeshua 
as the Sovereign Lord and Creator, and the One Who is King over all. 
 It was their willingness to suffer for their faith in Yeshua that 
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marked them as His genuine followers. Surely there are many more 
things which characterize the lives of true believers in Yeshua, but the 
willingness and resolve to persevere even when being persecuted for 
one’s faith clearly shows one’s ultimate commitment to honor God and 
His Messiah, Yeshua, by reliance upon the ever-present Ruach.

15–16 who both killed the Lord Yeshua and the prophets, and drove 
us out. They are not pleasing to God, but hostile to all men, hin-
dering us from speaking to the Gentiles so that they may be saved; 
with the result that they always fill up the measure of their sins. But 
wrath has come upon them to the utmost.

 Some have been a bit taken back by this statement of Paul, as though 
it seems unfitting for him to so blatantly charge the “Jews” as killing 
“the Lord Yeshua and the prophets,” and persecuting Paul and others 
as well. But Paul is not indicating any kind of “antisemitism,” but is 
rather emphasizing that he, along with many other Jewish believers, 
personally understand the woes of persecution that the non-Jewish be-
lievers in Thessalonica were experiencing. The point is that the enemy 
hates all who come to faith in Yeshua, regardless of their ethnicity, and 
that when the people of God in Yeshua, whether Jew or non-Jew, perse-
vere through suffering for their faith in Yeshua, they show themselves 
to be one, united in the body of Messiah by genuine faith in Him.
 Furthermore, when Paul writes “who both killed the Lord Yeshua 
and the prophets,” he is obviously not referring to the Jewish people as 
a whole, but to those who stood against Yeshua in His earthly life and 
who likewise persecuted Paul and others who came to faith in Yeshua. 
As Fee concludes on this issue:

Thus, it is not the Jewish community as such, nor as a whole, 
who are singled out here, but especially a part of the Judean 
sector of the community, whose leaders violently opposed 
Christ and his early followers.1 

 Why does Paul write that the Judean Jews “killed the Lord Yesh-
ua” rather than stating that they “crucified Him?” This is, no doubt, 
because the Jewish authorities did not use crucification as a means of 
capital punishment. Rather Paul’s point is that the Jewish community 
itself was ultimately responsible for the death of their Messiah.

1 Gordon Fee, 1Thess in NICNT, p. 96.


