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Chapter Two
commentary

1–2 For you yourselves know, brethren, that our coming to you was 
not in vain, but after we had already suffered and been mistreated in 
Philippi, as you know, we had the boldness in our God to speak to 
you the gospel of God amid much opposition.

 For you yourselves know, brethren, that our coming to you was not in vain– 
Paul opens these verses with the word “For” (γὰρ, gar), forming a bridge 
to the previous chapter. This indicates that 2:1–16 is actually an expan-
sion of chapter one, and most likely, 1:5–10, for apparently there were 
those who were seeking to undermine the message of Paul by claiming 
he had ulterior motives, that is, to gain his own following and to profit 
materially for himself.
 In 1:4–5, Paul opened his letter to the Thessalonian community with 
a reminder that he and his colleagues (Timothy and Silvanus) came to 
them with true integrity, which would suggest that there were those 
who were seeking to discredit Paul and his message. But his integrity 
as well as that of Timothy and Silvanus was proven not only by the fact 
that they brought the true gospel, pointing them to faith in Yeshua, but 
also by the manner in which they proved themselves to be genuinely 
concerned about the welfare of those they taught rather than seeking to 
gain something for themselves.
 …not in vain (οὐ κενὴ γέγονεν) – Further more, a primary factor that 
proved the integrity of the gospel message they brought to the Thes-
salonians was the fact that the gospel they brought, energized by the 
very power of God Himself and received by saving faith, brought about 
miraculous change in the lives of the Thessalonian believers. For those 
who believed abandoned their idols and showed an immediate desire “to 
serve the true and living God” (1:9). What is more, their faith was genu-
ine for they affirmed and confessed that Yeshua rose from the dead, that 
He therefore is the One and only Savior of sinners, and that He alone is 
able to save those who are His “from the wrath to come” (1:10).
 Here, as often in the Scriptures, the inevitable proof that a person 
has truly exercised the gift of faith, putting their trust in Yeshua, is a 
changed life that is characterized by obedience to that which God de-
mands. Such a life is marked by being enabled, by God’s grace and the 
work of the Ruach, to become more and more conformed to the very 
life and will of Yeshua.
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 …“but after we had already suffered and been mistreated in Philippi, as you 
know,” – Not only was the message of the gospel brought to the Thes-
salonians the true and Messiah-centered message, but it was presented 
by Paul and his companions in a manner that fully pointed to Yeshua 
as the only means by which sinners could have true acceptance before 
the one and only true God.
 Surely the true gospel message was given to the Thessalonians and 
was empowered by the Ruach, through the gift of faith, to bring them 
to repentance toward God and faith in Yeshua. But what gave the mes-
sage integrity was the fact that Paul and his companions had come to 
Thessalonica after being maltreated in Philippi because of the gospel 
message they had proclaimed. Yet they were enabled, by God’s grace, 
to endure the suffering and to persevere in their mission for the Lord, 
bringing the gospel to Thessalonica.
 The issue to which Paul refers when writing about their suffer-
ing in Philippi, is found in Acts 16:11–40. The situation involved 

…a slave-girl having a spirit of divination met us, who was 
bringing her masters much profit by fortune-telling. (Acts 
16:16)

She kept following after Paul and Silas (Silvanus) crying out:

“These men are bond-servants of the Most High God, who 
are proclaiming to you a way of salvation.” (Acts 16:17)

But it appears quite certain that, being empowered by a demon, her 
words were done in a mocking fashion. Thus Paul eventually turned 
to her and said:

“I command you in the name of Yeshua Messiah to come out 
of her!” And it came out at that very moment. (Acts 16:18)

When she lost the “power” of “fortune-telling,” her masters’ profits 
were lost.

…they seized Paul and Silas and dragged them into the mar-
ket place before the authorities. (Acts 16:19)

Stirring up the people against them, the crowd and chief magistrates 
took physical measures to stop Paul and Silas.
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The crowd rose up together against them, and the chief mag-
istrates tore their robes off them and proceeded to order them 
to be beaten with rods. They threw them into prison, com-
manding the jailer to guard them securely; and he, having 
received such a command, threw them into the inner prison 
and fastened their feet in the stocks. (Acts 16:22–24)

 The rest of the story demonstrated the power of God in protect-
ing His servants and giving them success. For as they sat enchained in 
prison, they were praying and singing hymns of praise to God, when 
an earthquake happened and the doors were opened. Through it all, 
the jailer came to faith in Yeshua, brought them to his home, and the 
whole household came to faith as well, and they were soon escorted by 
the authorities out of the city.  (Acts 16:25–40)
 …we had the boldness in our God to speak to you the gospel of God amid 
much opposition. – Having previously been imprisoned for being open 
about his faith, and openly giving the gospel message to others, one 
could imagine that Paul might have been a bit hesitant to give the gos-
pel message to the Thessalonians. But he was not hesitant at all! He 
recalls the situation to those in Thessalonica. When they came to that 
region, they had “boldness in our God” to be open heralds of the gospel 
in Yeshua. This was yet another proof that they were not in this mis-
sion to gain notoriety for themselves, nor to make their own disciples 
who would support them. Their “boldness” was “in God,” that is, fully 
trusting Him to give them success and to guard their very lives as they 
served Him in this way.
 It is interesting to note that Paul repeats the word “God” in this 
phrase: “…boldness in our God……gospel of God.” This would oth-
erwise be unnecessary in order to express an overall perspective, but 
Paul undoubtedly does this in order to give extra emphasis to two im-
portant truths. These are, first, that “our God” does not mean “we pos-
sess Him,” but that we are His servants and His messengers, even as  
in ancient times a servant of the royal court would be known as “the 
king’s messenger.” Thus, being the “messenger of God” Paul emphasiz-
es that it is the “King’s message we bring,” thus highlighting not only  
the nature of the message but the utter veracity of its content.
 These are very important aspects of Paul’s inspired words to us, for 
first of all, we dare not modify the “King’s message” and if it is mod-
ified, then it is not the message of the King at all but our own words 
which have no saving power. Many people are led astray by a “gospel 
that is modified to fit the “messenger’s” own inventions, and such a 
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message is not life-giving at all but leads people astray and into a man-
made religion that has no eternal value.
 …amid much opposition. – The enemy, Satan and his workers, will do 
all in their power to hide, subvert, and foil the message of the “gospel of 
God” which is centered in the person and work of our Messiah, Yeshua. 
Using the pride of fallen man, they seek to lead people into very or-
ganized “religions” which offer “prosperity, power, wealth, happiness, 
etc.” but are nothing more than counterfeits of God’s “good news” in 
Yeshua and therefore such counterfeits have no value in the economy of 
God’s righteousness. What is more, such false teachers and leaders may 
well be aided by the enemy, making their false teachings to appear as 
having great power and success for those who accept their lies.

Many will say to Me on that day, ‘Lord, Lord, did we not 
prophesy in Your name, and in Your name cast out demons, 
and in Your name perform many miracles?’ And then I will 
declare to them, ‘I never knew you; DEPART FROM ME, YOU 
WHO PRACTICE LAWLESSNESS.’ (Matt  7:22)

 Therefore, there must be an unchangeable standard which defines 
the true “gospel of God,” that is, the “good news” which announces the 
plan of God to save unto Himself all those who are “in Messiah Yesh-
ua” through the gift of faith.

After these things I looked, and behold, a great multitude 
which no one could count, from every nation and all tribes 
and peoples and tongues, standing before the throne and 
before the Lamb, clothed in white robes, and palm branches 
were in their hands; and they cry out with a loud voice, say-
ing, Salvation to our God who sits on the throne, and to the 
Lamb.” (Rev 7:9–10)

 Some would counter this bold statement by arguing that those who 
lived before the coming of Yeshua could not have known of His saving 
work and therefore could not have attained eternal life by having faith 
in Him. But such a view overlooks the very clear teaching of the Scrip-
tures itself, for Yeshua Himself taught:

Your father Abraham rejoiced to see My day, and he saw it 
and was glad. So the Jews said to Him, “You are not yet fifty 
years old, and have You seen Abraham?” Yeshua said to them, 
“Truly, truly, I say to you, before Abraham was born, I am.” 
Therefore they took up stones to stone Him. (Jn 8:56–59a)
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 It is clear, then, that when Paul refers to the gospel in the opening 
verses of this epistle as “our gospel,” it means the “gospel message” 
that had been given to the Apostles, which is one and the same with 
“the gospel of God.” Later, in 3:2, he will identify the gospel as “the gos-
pel of Messiah,” and in so doing emphasizes that the heart of the gospel 
message is grounded in the person and work of Yeshua, the promised 
Messiah, Who, according to God’s boundless love, sent Him to make 
propitiation for all who would be saved, a cleansing of sin appropriated 
through faith via the work of the Ruach.

3–4 For our exhortation does not come from error or impurity or by 
way of deceit; but just as we have been approved by God to be en-
trusted with the gospel, so we speak, not as pleasing men, but God 
who examines our hearts.

 For our exhortation does not come from error or impurity or by way of 
deceit; – Paul now speaks of “our exhortation” (παράκλησις ἡμῶν, parak-
lēsis hāmōn). The Greek word paraklēsis is etymologically related to the 
verb παρακαλέω (parakaleō), which has the basic sense of “to call to one’s 
side”1 and especially “to urge, appeal to, exhort, or encourage.” Here 
Paul uses this word as synonymous with “the gospel.” Therefore, in 
the most basic ways, “the gospel” is not an invitation but rather a call-
ing people to repentance and faith. It is an announcement of pending 
doom, of incurable disease, but with a perfect and secure promise and 
method for being healed and saved from being eternally lost as the ob-
ject of God’s holy wrath.
 Therefore, Paul once again emphasizes that the gospel he and his 
colleagues proclaimed to the Thessalonians was not something invent-
ed by them in order to gain their own following. Nor was it modeled 
in such a way as to solicit praise for their work or even gifts to enhance 
their living. He notes three things that undoubtedly characterized the 
false teachers of his day: “error,” “impurity,” and “deceit.” The Greek 
word translated “error” by the NASB is πλάνη (planā) and carries the 
sense of “wandering from the path of truth, error, delusion, deceit, decep-
tion.”2 By “error” Paul emphasizes that the gospel they proclaimed was 
not something “made up” or simply imagined to gain a following of 
people. Rather it is based upon “truthfulness,” and this could only be 
the case if the extant Scriptures was the basis for the “gospel of God.” 

1 BDAG, “παρακαλέω,” p. 764.
2 BDAG, “πλάνη,” p. 822.
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Indeed, according to Paul in his epistle to the Galatians, the “gospel” 
was preached to Abraham. This means that all who are truly saved, 
from the time of Adam and on, put their faith in the Messiah, Who 
was to come, Who came, and Who accomplished the payment for sin 
through His death, resurrection, and ascension to the Father. We read 
in Gen 22:18 God’s promise to Abraham after he had proven he would 
have sacrificed his son Isaac as God had instructed him to do,

In your seed all the nations of the earth shall be blessed, be-
cause you have obeyed My voice. (Gen 22:18)

And I will bless those who bless you, and the one who curses 
you I will curse, and in you all the families of the earth will 
be blessed. (Gen 12:3)

Paul speaks to this in his Epistle to the Galatians:

The Scripture, foreseeing that God would justify the Gentiles 
by faith, preached the gospel beforehand to Abraham, say-
ing, “ALL THE NATIONS WILL BE BLESSED IN YOU.” (Gal 3:8)

Now the promises were spoken to Abraham and to his seed. 
He does not say, “And to seeds,” as referring to many, but 
rather to one, “And to your seed,” that is, Messiah. (Gal 3:16)

 How does Paul prove his point, that the Hebrew of Gen 22:18, us-
ing the singular ֶזָרע (zerāh), is to be understood as a singular and thus 
pointing to Yeshua? He “proves” this by means of a very nice mid-
rash based upon the word ְזָרע, zerāh, “seed,” “descendant.” The Hebrew 
word is a collective singular, meaning it is grammatically singular even 
though it may represent a plural entity (much like our English word 
“fish” in the phrase “I caught a hundred fish!”). Only one time does the 
word zerāh show up in the plural, in 1Samuel 8:15, and there it is talking 
about the harvest of grain. Everywhere else, the word is found in the 
singular. Like a good teacher, Paul no doubt had considered why the 
divinely inspired Torah would constantly use this word in the singular. 
There must be a theologically significant reason, and in Paul’s mind, 
that reason was obvious: because the ultimate “seed” of Abraham, the 
consummate Israelite, was none other than Messiah Himself. As such, 
the promises were ultimately given to the Messiah, and therefore to all 
who are “in Him.” Since the Scriptures teach us that the writers of the 
Scriptures were “borne along by the Holy Spirit,” we must agree with 
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Paul’s argument in Gal 3:16, that the singular “seed” in Gen 22:18 refers 
to Yeshua. Thus it is clear that this inspired text also teaches that Abra-
ham was given knowledge of the coming Messiah, Yeshua, and that he 
believed He would give Himself as the necessary sacrifice to pay for 
the sins of all the Father had given to Him. John also confirms this in 
His gospel.

“Your father Abraham rejoiced to see My day, and he saw 
it and was glad.” So the Jews said to Him, “You are not yet 
fifty years old, and have You seen Abraham?” Yeshua said to 
them, “Truly, truly, I say to you, before Abraham was born, 
I am.” Therefore they picked up stones to throw at Him, but 
Yeshua hid Himself and went out of the temple. (Jn 8:56–59)

 Not only does this Gospel text affirm that Abraham was given rev-
elation of the coming Messiah, Yeshua, but that he also was “glad.” By 
this John surely means Abraham was shown that Yeshua would be the 
One Who would pay the price of sin for all who were His, and that this 
was the promise of salvation from the death of sin and the gift of eter-
nal life.
 Thus, Paul makes it clear that the gospel he and his colleagues pro-
claimed was not something new or novel, but was the message of God’s 
eternal plan to save those whom He would choose from all of mankind, 
throughout all of earth’s history.
 …but just as we have been approved by God to be entrusted with the gospel, 
so we speak, not as pleasing men, but God Who examines our hearts.
 In the phrase “approved by God,” the Greek word translated “ap-
proved” is δοκιμάζω (dokimatzō), which means “to make a critical ex-
amination of something, to prove genuineness, etc.”1 The same verb is 
used in the final phrase, “Who examines our hearts.” Obviously, in the 
opening clause Paul is referring to those individuals whom Yeshua had 
chosen and commissioned to be His apostles, a group which includes 
himself. These were those who were specifically endowed by the Ruach 
HaKodesh with the duty and ability to write the inspired Apostolic 
Scriptures. Though specifically pointing to the Tanach, Peter’s words 
surely apply to all of Scripture:

But know this first of all, that no prophecy of Scripture is a 
matter of one’s own interpretation, for no prophecy was ever 
made by an act of human will, but men moved by the Holy 
Spirit spoke from God. (2Pet 1:20–21)

1 BDAG, δοκιμάζω, p. 255.
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All Scripture is inspired by God and profitable for teaching, 
for reproof, for correction, for training in righteousness; so 
that the man of God may be adequate, equipped for every 
good work. (2Tim 3:16–17)

Some would argue that these scriptures refer only to the Tanach, the 
canonical Scriptures that were extant in the time of the Apostles. But 
note that Paul, in his first epistle to Timothy, quotes from Luke’s Gos-
pel, referring to it as Scripture.

For the Scripture says, “YOU SHALL NOT MUZZLE THE OX WHILE 
HE IS THRESHING,” and “The laborer is worthy of his wages.” 
(1Tim 5:18)

Stay in that house, eating and drinking what they give you; 
for the laborer is worthy of his wages. Do not keep moving 
from house to house. (Lk 10:7)

 Thus, when Paul speaks of being “entrusted with the gospel” as one 
of the Apostles of Yeshua, he is using language which means what he 
has written, and what became part of  the canonical Scriptures, are ful-
ly inspired by the Ruach and are therefore included in the eternal word 
of God.

Forever, O LORD, Your word is settled in heaven. (Ps 119:89)


